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Preface

Advaitapratibodhah, “Awakening to non-duality”,
is a short Sanskrit treatise in the tradition of Advaita
Vedanta. I composed the majority of these verses
sometime in 1999, in a short span of a few weeks, as
a result of an insight that occurred to me while studying
some portions of Sri Sankara’s Brahmasitrabhasya and
articulating the main points to a friend. A few years
later 1 revised the work and added a couple of verses
to hélp clarify what I wish to convey.

This book consists of four short chapters. The
principal teaching is contained in the fourth chapter.
However, in order to understand what is presented
there, I recommend that the second and third chapters
be read prior to entering into the fourth chapter. A
particular feature of the fourth chapter is the discussion
of how parinamavada, the teaching that the material
cause really transforms into the effect, leads, upon
closer analysis, to the insight of vivartavada, which
teaches that the material cause only apparently
transforms into the effect. In revealing that the
world, via parinamavada, is ultimately an apparent
transformation of Brahman, this work conforms to the
traditional methodology of Advaita as expressed in the
aphorism: adhyaropapavadabhyam nigprapaficam
prapaficyate (“the Reality, untouched by the world, is
revealed through superimposition and its negation”).

Another feature of this work is the discussion of
isvara, or God, in the third chapter. It seems to me that
some post-Sankara Advaita treatises have down-played
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the significance of iSvara, out of a wish to focus on
the reality of the Selfs essential nature as pure
Consciousness and the mithyatva of whatever forms an
object (dréya) to Consciousness. This is understandable,
given that the ontology of Advaita equates self-luminous
Consciousness with ultimate reality, Brahman. However,
later Advaitins have tended to ignore the physical world,
whose appearance needs to be explained and not simply
dismissed. I hope to have clarified the centrality of
i§vara in the third chapter,

The second chapter deals with the analysis of the
Self in order to arrive at its invariable essence as
Consciousness. Without personally ascertaining the core
of oneself to be Consciousness, an understanding of the
truth of Advaita is not possible.

The first chapter is preliminary. I composed it to
provide a stable foundation for the other three chapters.
I would suggest that the reader proceed through the
chapters in their sequential order.

A word about reading. Literature of this type is
qualitatively different from other kinds of literature,
such as an article in a newspaper or a popular novel.
It should, therefore, also be read differently. A spiritual
treatise should not be hurried over or skimmed through.
A reader should pause frequently and “inwardly digest”
the meaning before proceeding further.

Regarding acknowledgments, I would like especially
to thank my Gurubhai, Svami Paramarthananda, for
his good-natured suggestions when I sought to render
some of the verses in anustubh metre of a higher
quality than what I had achieved. I remember also
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how our guru, Pajya Svami Dayananda Sarasvati,
taught some of these verses informally, shortly after
I had composed them, while I had the unique privilege
of sitting and listening as he explained their meaning,
allowing me to witness his rare ability to discern the
intention of the author.

Ramanavami —Viasudevacarya
March, 2010
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Samarpanam

wear oo werfaw] fegmm oo

A 6 O U TR e
natva visvam mahavisnum cidatmanam parayanam
sarasvatim gurum caiva dayanandam nemamyaham |l 1|

Having bowed to the great Vishnu, who is [in the
form of] the universe, whose Self is Consciousness and
who is the supreme goal, I bow down to the goddess
Sarasvati and to my guru, Dayananda Sarasvati. 1

R0

20

This work, in four parts, has been composed with
the intention of conveying the vision of Reality. It
provides an easy means for the knowledge of non-duality
and it is offered by me for the benefit of those who
seek to know [the Realityl]. | 2



Sadhanapadakh

TR, JUATH, Ueieehiigar e |
oSt AT aReerg e nen

Jjanmantarakrtat punyat satsamskdarodayo bhavet|
tad bijam naranarinar tattvabodhankurodaye (A

From meritorious actions done in former births, a
mental-impression relating to spiritual matters would
arise. For men and women, the arising of the mental-
impression is the seed for the arising of the sprout
that is the knowledge of the true nature of things, 1

aaarrgr?'aé%ngm@mﬁl
HUTIROTT: WY ST STt ferafa R0

tad ankuram na vardheta sadgundsevanad rte
ekam apyasthitah samyag anyan kalena vindati L2

That sprout will not develop without the cultivation
of good qualities. A person who practices even one
quality well, acquires others over time. 2

f R m W 3

advestrtvam amdanitvam ityete khyapita gunah
tatrarjavari visesena prarthyam sadvrttakanksibhih | 3

“Lack of enmity”, “absence of egoism”—qualities
such as these have been proclaimed. Among those
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qualities, people who wish to cultivate good conduct
should especially pray for the quality of sincerity. 3

frad e wd o ImEEta e
ATy WITEala T WoE. WTeehy %
niyatam kuru karma tvam yojfidyaiveti nidcitam

gitasu bhagavatproktarm tat samatvasye sadhakam |4

In the Gita, Bhagavan has definitively said:
“Perform the action that you are called upon to do
[according to time, place and circumstances] solely with
the attitude that it is an offering”. That is the way to
cultivate evenness [of mind]. 4

W @ werer e st ey
M W gYgAITag FaE Iy

esa eva sadacaro nityam caryo manisingm
atah param bubhutsiinam antarangam nivedyate hsl

Intelligent people should always practise this way
of right conduct. Hereafter, the direct means [of

liberation] is made known for those who seek to know
[the truthl. 5

meﬁéml
@ fomr syfamermm STael "o wrEe ns

prayatatma gurum gaéchecchdntacitto vivekavan |
tam vind Srutivakyanam udghdto naiva sambhavet |6

A person who has self-discipline, whose mind is
calm and who has the ability to discern [that the
eternal cannot be the product of an action] should go




B CERIGH 5

to a guru. Without the guru it is not possible to unlock
the sentences of the §ruti. 6

mﬁw%ﬁwmﬁﬁ'l

el

veddnam yad rahasyar hi tad drstam sampradayikaih
Srotriyair brahmanisthaiéca prita jiianam diSanti te | 7

The secret teaching of the Veda [i.e., the Upanisads]
is known by those who follow the traditional method
of instruction, who are learned in the scriptures and
are steadfast in the knowledge of Brahman., Pleased
[with your sincerity of purpose and willingness to be
of service], they will teach you the knowledge. 7

EUIELE L G I e 1 IR
e e a9 afeerl weh e e
upanisatpramanam ca vedanto nama gadyate |

sadhanam tritayam tatra tad idanim prakathyate | 8|

The word “Vedanta” refers to the means of
knowledge in the form of Upanisads. In the Upanisads,
a threefold discipline is spoken of, and that will now
be told. 8

e

saksad gurumukhad eva viakyarthasyavabodhanam |
Sravanam nama kesaficid utkrstanam alam matam | 9|

Sravana (listening) means understanding the
meaning of the statements [of the $ruti] directly
from the mouth of the guru. For some people who are
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of the highest calibre, this is considered sufficient by
itself. 9

v WA e, e femredfesae)
Fave hTUE aE aveiemt g o IRTA

Sesanam mananam yat tad yuktya distarthacintanam|
avadyam karaniyam tad bodhotpatiau hi karanam | 10|

For the rest, there is need for manana (reflection),
which is to think, with [appropriate] reasoning, on
the meaning of what has been taught.. Manana

certainly must be done, as it is a cause for the rise of
knowledge. 10

IRl

tattvadariananisthayai nididhyasanam ucyate |
bhavanaya nivrttya sa viruddhaya avapyate 111

Nididhyasana (contemplation) is meant for gaining
steadfastness in the vision of Reality. Steadfastness is
gained through the removal of ways of thought and
behaviour (bhavana) that are opposed [to the vision of
Reality]. 11

qﬁww I |

RN
darsanabhimukhastvetad vritisantana ucyate
nirvikalpastu navasyo rodho na jAanasadhakah 120

Contemplation is said to be the flow of thoughts
that is directed toward the vision [of Reality]. Nirvikalpa




EECERIGH 7

samadhi is not a necessity. Suppression [of the mind]
does not lead to knowledge. 12

IRER]

taccintanam tatkathanam anyonyarm tatprabodhanam |
ityuktam mananopaya ita Grdhvam pravaksyate 1l 131l

It has been said: “Thinking about It, talking about
It, mutually enlightening each other about It”. From
here onwards, the means highlighting manana will be
told. ‘ \ 13



Jivapadah

gaawasy aiger Trafagwer g
T vitae wmee oA we faden: e

Srutatattve’pi bodhasya notpattiscet tada Srnu)
na $odhanam tvamarthasya krtam samyag vivekatahll 11

If knowledge does not arise even though a person
has listened to the teaching about the Real, hear [the
reason]. The meaning of “I” has not been sufficiently
clarified through discrimination. 1

HRI

20

Therefore, for accomplishing the knowledge of
non-duality, a person who seeks to know [the Reall
must first clarify the meaning of “I” through
discrimination between the seer and the seen. 2

ahantedantayostavat prakasatamasoriva
itaretarasambhedo na yujyate virodhandt 31

The mutual intermingling of “I” and “this” is not
reasonable, any more than the intermingling of light
and darkness, because it involves contradiction. 3



rafarge W@Tﬁl‘m rﬁwﬁ' - s

bhinnatve’pi sa sambhedah siddho nah svanubhititah|
atasmimécaiva tadbuddhir adhyasah procyate
budhaih 41

‘Although there is [a logical] difference [between
“I” and “this”], that there is intermingling is established
on the basis of one’s own experience. The idea of a
thing, where it does not really exist, is what the wise
call “superimposition”. 4

‘;aﬁﬁa‘gm mﬁ'wﬂ’fﬁw’r%w TN

evari sati sa badhyeta drgdrsyadivivecandt |
JjAanenaiva tu badhah syad na karmavisayo hi sah I 51

That being so, superimposition should be sublated,
through discrimination, such as between the seer and
the seen. Sublation is only by knowledge, for sublation
is not within the scope of action. 5

&gl
krtsnadehasya drsyatvan maya vanyena kenacit|
tasmad rapadimdan deho naham ityavadharaya el

Since the entire body can be objectified, either by
me or by someone else, therefore understand: “I am
not the body that consists of the attributes of form
and colour and so forth”. 6



el

ksutpipasadisamyukto balasrantyadisamyutah |
na me pranamayo rapam tasya cafcalyadarsanat 17

The [self] consisting of the vital-energy (pranamaya)
is associated with [the states of] hunger and thirst etc.,
as well as with [the conditions of] strength or fatigue
etc. The pranamaya is not my essential nature, since
its changeable nature is seen [i.e., known]. 7

mmwﬁmrﬁamqﬁm tﬁsw AL

kamasankalpadhrtyadivritiriipo manomayah |
drsyatvad vyabhicaritvad vrttinam so’nyabhasakah | 81

The [self] consisting of mind [manomaya] consists
of thoughts such as desire, conception, fortitude etc.
Since thoughts are objectifiable and undergo change,
the manomaya is revealed by something else. 8

WWWFW AL

ahantaripavijianam vijidnamaya ucyate |
am$advayo hyahambhavo nipunarm sa nirtpyatam 19|l

The consciousness of “I” is said to be [the self]
consisting of knowledge (vijidanamaya). The “I”-sense
has two aspects. The “I”-sense must be scrutinised
carefully. ' : 9
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Il Ro 1l

nicayavrttir ekamsah kratur buddhir itiryatel
sapi vrttih prakasyeta tasman naham svaripatah 110\

One aspect, consisting of decisive thought, is
called “resolve” (kratu) and “intellect” (buddhi). That
thought, too, can be objectified. Therefore it is not
the essential “I”. 10

SRy @SWW AL

avadistaméa atmaivae cidatmatvat prakadakah
aparoksah svayamjyotih so’ham ityupadharaya Wi

The remaining portion [in the “I”-sense] is indeed
the Self. It is luminous, as its very nature is
Consciousness. It is immediately evident and
self-revealing. Understand directly: “That is what
I am”. 11

@WWWWI

I ]RU

evam samSodhito- hyatmd nirmalascitprakasakah
- sahasravrttisaksi ca kificidapyaspréan sada o h12n

Thus the nature of the Self has been clarified. It
is free from any taint, it is luminous Consciousness.
It is the witness of the thousands of mental
modifications, “all the while touching nothing”. 12
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e WA gl walel I G |
growe fagt o sellenlsd g e g3

evam provace sahasryam. svabodho yatra khydpitah
suredvarasya siddhau ca $loko’yar susthu kathyatell 131l

Thus he [Sankara] has said in the Upadeéasahasri
(18.94) where he proclaims his own understanding. And
in the Naiskarmyasiddhi of Suredvara this verse is
excellently told: 13

ITEME AT SBTEl Ui |
arerTae qevisfy e ufafaate IR

yavad yavan nirasyayar dehddin pratyagaficati!
tavat tavat tadartho’pi tvamartham pravivikseti || 141l

“To the extent that a person gives up [the notion
that the Self is] the physical body and so forth, and
moves towards the inner-Self, to that extent the rrieaning
of ‘That’ (tat) is ready to enter into the meaning of
‘you' (tvam)”. (3.48) ’ 14



Isvarapadah

og wnfaia agien el e

sue fafts = fgfod eror gy g
bahu syamiti vedoktya mahan artho nibodhyatel
upadanarm nimittarit ca dvividham karanam Srutam |l 11

H

By the statement of the Veda: “I will be many” a
highly significant fact is communicated, Two types of
cause are heard [in the Sruti]; an efficient and a material
cause, 1

RN

nimittam tavadacaste upadanam anantaram
karane dve vibudhyetam prajAapirnatvasiddhaye N2l

Firstly, I will speak of the efficient cause and then
the material cause. Both types of cause must be known
in order to arrive at complete understanding. 2

n3n

nimittakaranam srastd miladravyam ihaparam!
abhinnatvam tayoh siddham sarvasrutisamanvayai W31l

The Creator is the efficient cause. Primary matter
is the other [material cause]. Their non-difference is
established, since all the $rutis concur about this. 3



14 CEGHINEICE

frafedl STTeeRr gffeererramTe: |
TS YERTARUT | g UfauTed ¥l

nivedito jagatsrasta Srutivakyapramanatah |
tato’'nukiilatarkena sa iha pratipadyate h4

A Creator of the world is revealed by the statements
of the §&ruti, which are the means of knowledge.
Following from that, the [existence of the] Creator is
demonstrated here through reasoning that conforms [to
the srutil. | | 4

fag Fem oo gaummriEa | .
TRIieuRedy FaEmiEuy o Ny

visvam niriksya sarvatra siksmaprajfidnumiyate
grahadiparivartesu vrksadyarohanesu ca nasl

Upon examining the world, a subtle intelligence
can be inferred everywhere, such as in the revolving
of the planets etc., and in the growth of trees and so
forth. 53

U] gYAQ llch WTRel o gead |
TR AT, o qhgeraroTd Ky

yadvastu drsyate loke prdjﬁatd tena sticyate |
racanasyatisitksmatvad racanam buddhilaksanam 1 61l

Any object seen in the world indicates intelligence,
because its arrangement is exceedingly subtle [i.e., the
structure of any phenomenon reveals layers of
even greater subtlety]. Arrangement is a sign of
intelligence. 6
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fawe oW fag aenfae sTeRa: |
e Wi faafd yod wWd wag N o
visvasya racanat siddham tasyastitvam jagatkriah |

katham svotpadane visvam idam Saktar
svayam bhavet Il 71l

The existence of a Creator of the world is
established from the evidence of the arrangement of
the universe. How could this universe spontaneously
produce itself? 'l

afentarramuat qerged faenfeua)
WS ST A=A Jauer (A

yatkificit paramanvadi maladravyam vikalpitam
pravritir jadabhavasya svatantrd nopapadyate It 81

Whatever primary material is conjectured, such as
minute atoms etc., an independent movement on the
part of something inert is not logically possible. 8

kutascotpadyate milam tad dravyam itt mam vada |
sadasiccet tada srstir nityd syat prastutd na va 9n

And from where did the primary material originate?
Please tell me! If you say it was always in existence,
then [given that “an independent movement on the part
of something inert is not logically possible”] creation
would either be eternal [i.e., it would be continuous,
with no “big bang” singularity] or else it would not
have begun at all. 9
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16 Wﬂ':

gl Eage e ued: |l
afe Wemieh: ShT T IO HIVE!: I 20 11
srstyarambho grhitaiced nityatve prakrieh sati

tarhi pravartakah ko nu yendrambhasya
sambhavah |l 101l

But if you accept that creation has a beginning
and that the primary matter is eternal, then [I ask]:
who would be the impeller, on account of whom the
commencement [of creation] is possible? 10

ARy YeagHl UgeR dfcgreadl
srTfafrg $9TF: wgew o facier o 1KLL

vakyesu sarvavedanam yad uktam tad ihocyate |
anddisiddha isanah sankalpya ca vilokya ca 111

gune. fast @ et faa wer gy |
yrerae uroraisfar g faufy: el

ksanad visvam sa bhitvasau sthita eva jagadvapuh)
Saktyedam parinamo’sti parusasya vipascitah N 121

What is told in the statements of all the Vedas is
now told here: The Lord, who exists without a beginning,
willed [to createl, and perceiving [the creation yet to
bel, instantaneously became the universe, and continues
to exist, having the wuniverse as His ‘body’. This
[universe] is a transformation, through the power of
that intelligent Being. 11, 12

: Q) WAfue Ty WIgNE WIEETehia: |
| AgEHiHeEt wd yew um g IKEYLL




SHTE: 17

aho sarvam idam dr§yam saksad bhagavadakrtih |
naksatranemir naksatri sarvam purusa eva hi 131

Amazing! All that is seen is directly the form of
Bhagavan! “The One who is the circumference of the
stars, who is the moon”, indeed, everything is nothing
but the Purusa. 13

HereyiaRT fagwae geiam)
ITE JUAT STEN FAACEIIAGIAT 2% Il

lokadarsanamatrena visvaripasya daréanam
aho punyam aho jidanam etad GScaryadarsanam | 141

Just by seeing the world, there is the sight of the
One who has the universe as Its form. What punyam!
What knowledge! This is an amazing vision! 14



Advaitapadah

v uftomsfear yeaer faufly: |
T gord o @I, SheeeaierigHTe n e

$aktyedarm parinamo’sti purusasye vipascitah|
na yuktarh vacanam hyetat katasthatvavirodhanat |11

[Objection] The statement: “This [universe] is a
transformation, through the power of that intelligent
Being” is not tenable, because it contradicts [$ruti
statements that speak of] immutability. 1

m@swaﬁﬁ@aﬁawgﬁl

R

mahan dhruvolja atmeti hyetad eva matari Srutehl
acalah sthanur ityadismrte$ca paramatmani W21

Concerning the supreme Self, the view of the sruti
is: “The Self is unborn, unchanging and infinite”
(BU 4.4.20) and the view of the smrti is: “Immovable,
changeless” (BG 2.24). 2

e femfauwst o5 w=F quicgad
GUATHT | SHeTl Srrar faepersty = I3

katham vipratipannam yad vacanam tipadiSyate
paramatma sa katastho jogatd vikrto’pi ca it 3

How can a mutually contradictory statement be
taught [by the $ruti], namely that the supreme Self is
immutable and has also changed into the world? 3



sTeaaTe; 19

et WA Iwq fatg wfaemad |
aenfy gffaamer wfaeen 7 fae IR

badham uktarm maya yat tad viruddham pratibhisate
tathapi Srutimanasya gatir anya na vidyate 41l

[Reply] True, what I have said appears
contradictory. Still, there is no other way for one who
accepts the sruti as the means of knowledge. 4

e serht o o uavh‘r Yy

parantvetad viruddhatvar paramarthaprakasakam |
sampadyata idanim ca paramartham pradarsaye 5|

But this very contradiction turns out to reveal
the highest reality. And now, I will point out that
reality. 5

U ¥d iy w ug g nEN

tvayanusmaryatam tavad yat sarvam bhagavan itil
upddanatayd sarvam nih$esena sa eva hi nel

First, recollect what was told, that whatever exists
is the Lord. That One is indeed everything, without
exception, on account of being the material cause. 6

aﬁamwﬁw@mw. Il

yatha mrd eva jatasti nanamrnmaoyavastubhih
tathaiva bhagavan eko jagadripena jayate H7i
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Just as clay itself becomes the multitude of things
made of clay, so too, the one Lord is born in the form
of the world. 7

g diger uyed fafaw |
YeRfaas] o1 Al SraTTevTETeR: e

suspastam eva boddhavyarm pascad evam vicintayal
prakrtir vastu va neti vacarambhanavakyatah N8l

That must be understood very clearly. Then,
investigate in this manner: Whether the material [of
which the universe consists] is a substantially real
thing or not. For there is the statement in the
gruti: “Depending upon language” (vacdrambhana)
(CU 6.1.4). 8

faamrmqr e oY =Y SrenrwunEta
v fudy g fagar we wft 9398 o IR

vikaro namadheyar yo yo vacarambhandd itil
sa mithyaiva tu vijfieyo ghatam prati mrd eva sat W9

Any modification is a name, because it has language
as its basis. A modification should be known to be
entirely mithya [having a dependent and therefore an
apparent reality]. The clay alone is real with reference
to the clay pot. | 9

Tge & e fafyg axgfgea sl = N 2ol
vikarasya prthagbhavah svadhisthanan na vartate

mrdbhavam tam ghatam viddhi vastudvitvam
kadapi na 11 101
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A modification has no existence separate from its
material basis. You must know that the pot exists as
clay, there are never two realities [pot and clay]. 10

famnt e graumsr weler) |
FHEAT aEgAr AR ST IR
vikare namaripakhye dr$yamane’pi sarvada

drastavya vastutd natradhisthanasyeiva satyatd 11

Even though the modification called “name and
form” (namartipa) remains visible, substantial reality
should not be seen in the modification. Reality belongs
only to the substratum [e.g., the clay]. 11

weE, getfewras uiterar gt 7 7
sreregee, faeter uftomit § & 9 IR

tasmad ghatadibhavena parinamo mrdo na hil
avastutvad vikarasya parinamo nu kena vai 121l

Therefore, the clay does not change into a pot etc.!
Since the modification has no substantial reality, what
is there to change into? 12

T g Wswmml

IRER]

na mrdah parindmo’sti svasmad anyena kenacitl
tattvatah parinamo na dvitiyasyapyabhavatah W13 Il

The clay has not changed into anything other than
itself. In reality, there is no change [on the part of
the clay], because there is no second thing. 13
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ader ufuTmisE eenl WiEa: w@E
SRR ATHWUTT | Cllohieata ferae ¥ Il

tathaiva parinamo’yam loko bhagavatah svayam|
ityuktam namariapatma sa lokastviti cintaya h 14

In just the same way, it was said that the Lord
has itself changed into this world. Now think along
' these lines: This world consists of name and form. 14

| " _. . el aa'rﬂw —

IREN
- nopadanasya sattayah sattvar karyasya bhidyate |
' svopadanad abhinnatvam upddanasya tasya ca 151
| The existence of the product is not different from

the existence of its material cause. And that material
cause is not different from its material cause. 15

"qa' W@fm%ﬁwﬁ’ﬁﬁﬁl
Wmamﬁ 28 I

evam bhatyanavastha hi tattaddravye niripite|
Jagan mithyetyatah siddham parinamo nu
kena vai 161l

Thus an infinite regress becomes evident when any
substance is examined. Therefore it is established that
the world is mithya. What is there to change into? 16

e e 7 4 afom frg:
T g W gt e IREN]

svasmad anyena lokena na vai parinato vibhuh|
tasman na vastutah sargah sudhinam iti nidcayah |l 17|




31%6‘1!3: 23

The all pervasive One has not changed into a world
that is other than Itself. Therefore there is no creation
as a reality. Those who are intelligent clearly ascertain
this. 17

RISty uftew: T wTet)
w suewm: fag o faamem KAl

mrdo’pi parivartah syan namiirte paramatmant|
sa isad apyatah siddham jagat tasya vivartanam | 181l

Though there would be an alteration on the part
of the clay, there cannot be even a slight alteration in
the supreme Self who is without form. Therefore it is
established that the world is an apparent [or illusory]
change on the part of that One. 18
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When one sees in this way, that the world is the
appearance of the Lord [and is not an actual creation],
even the creatorship of the Lord disappears of its own
accord. 19
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“See the cause in the effect [i.e., appreciate the
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total non-separation between the Lord, who is both the
intelligent and the material cause, and the effect, the
world]. After that, dismiss the [reality of the] effect.
Then the causality [belonging to the Cause] will go.
What remains, the wise person himself is [That]”. 20
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Such a means has been told by the wise who have
clearly ascertained the nature of reality. When the
product is proved to be mithya, the causal status [of
the Lord] would be likewise. 21
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[Objection] It was taught earlier that He is the
Self of all and that the universe is His adjunct. But
when we know that the adjunct is just mithya, what
remains? 22
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[Reply] Even though the visible universe is
sublated, there is no sublation of one’s essential nature
as Consciousness. The seen is of the nature of “name
and form”, what remains is the self-luminous. Seer. 23
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And when creatorship has thus vanished from the
Lord, even the division of Lord and servant etc. is not
seen in the supreme Self who is undivided
Consciousness. 24

3¢ ShereTragy: ey fyTamTen: |
Teh: o9 wanfer w@sfaeentassta < N Ryl

aharmt kevalacidriipah svaprakaseh Sivatmakah|
ekah purusa evasmi yo'khilatmakhilo’pi ca 251

1 am solely of the nature of Consciousness,
self-luminous, auspicious [absolutely pure, unchanging
Consciousness]. I am the One Being who is the Self of
all and who is all. 25
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Thus both devotion and knowledge are present in
the person who sees [the truth] correctly. Only the
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supreme Lord exists. When the truth is known, the
Lord is essentially pure Consciousness. - 26
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This insight is possible for the person whose
essential nature has Dbeen clarified [through
discrimination]. Therefore a seeker of liberation must
clearly ascertain that their essential nature is pure
Consciousness. 27
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From the perspective of empirical life the world
has been created [or manifested] and it should be [seen
as] pervaded by the Lord. But that creation is not
substantially real. That One is unaltered. I am ever

paramaharhsaparivrajakacaryapiijyapada
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vasudevicaryena advaitapratibodho néma
grantho’yarh viracitah
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